Re-establish the role of Shari’a in our lifes
Dima Tahboub

| reject the CEDAW convention' because it is a foreign cloak which they want us
to wear. The problem that plagues our society is riopolygamy, which isn’t
actually a social phenomenon, but the fact that yowg people can’t get married at
all, even for the first time. The way in which thee issues specifically are
emphasised and blown out of proportion comes withinthe context in which
Islam is being targeted.

Interview

Dima Tahboub is an assistant lecturer at the Argie@University and a member of
the Shura Council of the Islamic Action Front. 8hthe daughter of a former Chief
Medical Officer and the widow of Tareq Ayyoub, adazeera correspondent in Iraq
who was martyred in a notorious incident.

What does reform mean to you as a Jordanian ciimeéras a woman? What are the
elements of the reform project?

| wouldn’t put “woman” in the same category asiagn”, and reform applies to
citizens, both men and women. In my opinion, arigrre project that doesn’t include
the dimension of Islam cannot be regarded as refstamicShari’alaw is a crucial
part of the reform of our lives, which, by the wapes not mean that the Other
should be excluded or denied participation. Whaaveespeaking about &hari'a

law with some revisions.

For me, the elements of reform are primarily basedestoring the role of tHghari'a

in our lives. Reform should begin at the lowestlex the pyramid and not the
reverse, and its basis is the citizen. There ig@mnproblem at the top of the pyramid.
For many reasons | think that reform should be ootetl by peaceful means, and
therefore | believe in social reform. At the toptloé pyramid there is a need for other
means that | am opposed to, and the stereotypéhinatry to project onto Islam
results from attempts to reform the top of the pyichdirectly.

What are your priorities for reform? Where shoukl start?
The priority is social reform, not only in relatiom women, but comprehensive

reform. Women are not in conflict with men, as sdngeo portray it. The causes of
the oppression of Arab women, and Jordanian womgauiticular, are poverty and
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ignorance, and tribalism to some extent. But, whetbéappens to society also
happens to women, since women don’t have a sepaxetience apart from society.
Oppression against women may increase, but tlzatasult of the bad situation in
general and the misapplication of tBleari’a.

The greatest injustice that women face comes fracre). When we talk about
reform, we can’t only talk about the cities. In thiges things are fairly good. There
are greater chances for reform in the cities. @motiher hand, women in rural and
desert areas don’t complete higher education ane teaver opportunities, although
there has been some improvement.

And there is also the phenomenon of early marridgas not a critic of all early
marriages because there are cases where it issaegelsut sometimes it prevents
girls from continuing their education. Women neddaational reform. There is a
need for reform of certain social concepts ands@one negative customs to be
eliminated. Women suffer from poverty, as do afiteas of society; poverty, the
lack of an education, the dominance of social ecustand the tribal system. And
there is, of course, a difference between urbarrarad areas.

What do you think is the status of women in Jordamerms of their participation in
the workplace, in politics, in the economy, in sbgj and in the family? Would you
make any specific demands for women?

The status of women is improving in the workpladewever, employers try to
exploit women in terms of their salaries. | ampositive discrimination in favour of
women with respect to their working hours and cbads, which is incidentally
discrimination that is provided for in internatiotaw. The status of women is
improving in several different fields, mainly asesult of education. Women are
fulfilling what can be termed as their role (despity reservations about the term
“role”) in various areas, and we don’t have a safsy conflict between men and
women. But, again, there is a difference betwebamand rural areas.

What is your opinion of women'’s rights organisaion Jordan? To what extent have
they had an impact on your community? What is yeqoerience with them?

To be frank, | have a problem with most feminigiamisations because of their
foreign funding. | don’t have a problem with themgrinciple, and | believe in
openness as long as it doesn’t come with a hiddenda. As a society we have our
own religious, social and cultural attributes. @uwblem with these feminist
organisations is the partnerships they have withigm organisations. Obviously any
funding is conditional, and no funding is complgtellean. | don’'t have a problem
with them in principle, but rather with their ageisd Of course, | don’t want to
belittle them, because there are feminist orgaoisathat have served local
communities in rural areas and served Jordanianemoirhave attended many
meetings between ourselves — women from the Islamiement — and these
organisations. But honestly speaking, we view thgth mistrust and suspicion
because of their Western dress and their atteroptiethe Arab women in it, despite
the differences in circumstance, culture and bamkgpl.

Do you think that these organisations have aneémibe on Jordanian society?



Of course they have influence and impact, but withspecific agenda. When they
approved international covenants, these organisabtanketed the country,
organising workshops and meeting large numbersoofien.

Again, | don't want to disparage them. They do hanempact, they have activities
and they benefit the local community, which is uméble. We only want for them
not to receive funding from abroad and not to vegithe official stamp of approval
unless they benefit women.

What do you think of the UN Convention on the Ehiation of Discrimination
Against Women (CEDAW)?

It is worth recalling that the women'’s liberatiomwement emerged in different
historical and social circumstances than ours. &asvomen are different from Arab
women. Women'’s liberation movements first surfagec workers’ movement to
demand rights for working women, and later calledcivil rights for women,
including the right to vote, for example, as womesren’t considered to be citizens.
Later on more dangerous movements emerged, sible asmmunist movement,
with the various demands it made for women, anddbeal movement, which is
most clearly embodied in the CEDAW, a conventicat ik based on the concept of
hostility between men and women. | myself studreiitain and lived there for a
long time. | saw with my own eyes that the situati@d reached the point that
associations to defend the rights of men were bestablished!

These theories are based on the concept of quataseih and women and on
physical and sexual freedom, but have no regarthéofamily. | truly believe that
CEDAW targets the entity of the family. In the Isle movement we have studied
the details of the CEDAW convention, article bycet We didn’t just adopt an
arbitrary or prejudiced stance towards it. For eplemone of the first definitions in
the CEDAW convention states that any distinctiomdenbetween men and women
constitutes discrimination. Take the case of themg veil: according to this concept
the veil is discriminatory. And then there are dy4daroad articles, including an
article that speaks about granting rights to womegyardless of their marital status,
which could cover various situations, including @man living with a man under the
same roof without any civil or legal associatiotvmEen them, as is common in the
West.

And this demonstrates that CEDAW has no conneaetioatsoever to our society, that
it didn’t originate with us and isn’t compatibletviour circumstances. We support
the new Jordanian Personal Status Law, as it igldahed, based on tighari’a, and
because it emanated from our environment it is@pate for our society.

Let us take another example from CEDAW. CEDAW iical of unpaid work done
by women within the family. But, for example, womieere work on family farms.
Our situation is different, and does it make sdos@s to demand that women should
be paid for working on their family farms?

CEDAW also speaks of different kinds of familietscémes within a specific context,
in which it was preceded and followed by certaiergs. It was preceded by the



Population Conference in Cairo, the Conference om&h Development in Turkey,
and the Beijing Declarations. Thus there are problaot present in the convention
itself that derive from the context that precededere is, for instance, a candid
discussion of abortion and alternative forms ofifgmrrangement, and talk of the
“traditional family” replete with all the implicithegative connotations of the word
traditional. Alternative forms of family arrangemenclude a woman living with
another woman and a “partnership” family, neithiewbich of course suits us or our
communities. There is also a discussion of sexathrc we are for confronting the
challenges we may face and have moved beyondatigidnal view that any talk of
sex education is shameful. However, including sscation in our curricula in the
way they describe is a real problem. The disagreemever how to do it.

Let us also consider the issue of early marriage.avé in favour of early marriage in
certain cases where it is necessary. CEDAW isatitf polygamy, but Islamic law
determines cases where it is lawful. They reprascfor early marriage and
inheritance, arguing that men receive a greateeshan women.

When we discuss these issues with the feministnisgions we speak about the
interests of society and not those of the individaad we speak about preserving
society, its morals and religion, particularly givall the social and moral problems in
Western society. What is more important, polygamgaultery?

In reality the problem that plagues our socistgot polygamy, which isn’t actually a
social phenomenon, but the fact that young pecgié get married at all, even for
the first time.

What | would like to argue is that the way in whitiese issues specifically are
emphasised and blown out of proportion comes wittincontext in which Islam is
being targeted.

Returning to the concepts that accompany with tBBAW convention, we find the
concept of gender among them. Gender is interpeetaxhe’s social identity
regardless of one’s biological sex. It thereforermpthe door to sexual deviation and
sex changes, and the concept gender is being pednrobur society as part and
parcel of the defence of the rights of women bymseaf deception. The term is being
presented in such a way that its true dimensiomsire concealed.

What do you dream of as a Jordanian citizen, eiiimsidifficult or impossible to
achieve at the present time?

My dream for society is the implementation of Isiai®hari’alaw. When theShari’a

is applied across the board then oppression va#ighear, hence our slogan “Islam is
the solution.” | want to say here that those whHermd Islam most are Muslims when
they misapplyShari’alaw. And conversely, the absence of 8teri'a has disastrous
results. In Morocco, for example, there is whaeferred to as the Moroccan Code as
well as positive laws, and the negative consequefurevioroccan women are plain

to see. And so what | dream of for my society &sithplementation ohari’alaw.



